IDEAS   OF   THE   LANKAVATARA
would not have been preached. 'That all things are in their self-
nature unborn, Mahamati, belongs to the realm of self-realization
attained by noble wisdom, and does not belong essentially to the
realm of dualistic discrimination cherished by the ignorant and
the simple-minded/'1 Suzuki tells us that this self realization is
practically a recognition of one's true and original nature and in
Zen Buddhism "the experience is compared to the visiting (of)
one's native home and quietly getting settled/'- We are here
reminded of the Pratyabhijna system of Abhinavagupta, In the
"Sagathakam/* which Suzuki doubts belonged originally to the
text of the Lankavatarap we find the dtman doctrine preached
and the andtman doctrine refuted.* * Those who hold the theory
of non-ego are injurers of Buddhist doctrines, they are given up
to the dualistic views of being and non-being; they are to be
ejected by the convocation of the Biksus and are never to be
spoken to/' "The doctrine of an ego-soul shines brilliantly like
the rising of the world-end fire, wiping away the faults of philo-
sophers, burning up the forest of egolessness." "Trying to seek in
fine ways for an ego-soul in accumulation of the Skandhas, the
unintelligent fail to see it, but the wise seeing it are liberated."
Suzuki writes in a footnote that these verses "seem to contradict
the Buddhist doctrine of non-ego. It is not necessary to determine
the purport of these verses, as they stand all by themselves with-
out any explanatory prose. In fact these verses in the 'Sagatha-
kam,' which have no direct connection with the main text,
except those that are quite obvious in meaning, are mostly
difficult to know precisely what they intend to signify/' But the
explanation for these verses may be that there was a trend
developing within the thought of the Lankavatdra, namely, that,
as the reality is Cittamatrata, it is somehow identical with the
soul or self in essence. And probably the doctrine of self-realization
is also connected with this view. The world is not regarded in the
"Sagathakam" as a shadow of nothing on nothing cast by nothing,
but as a "sign indicative of reality/'5 In the text of the Lankdva-
tdra itself, it is said that reality is eternal.6 "The ancient road of
reality, Mahamati, has been here all the time, like gold, silver, or
pearl preserved in the mine; Mahamati, the Dhannadhatu,
abides for ever, whether the Tathagata appears in the world or
not; as the Tathagata eternally abides so does the reason (dhar-
* The Lankdvatara Sutra, p. 56.         * Ibid., p. xxvii.          3 Ibid., p. xliv.
4 Ibid., p. 284.                        5 Ibid.t p. 241.                       * Ibid.* p. 124.